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Abstract: The circulation of hoaxes on social media demonstrates that digital information
. problems concern not only factual accuracy but also moral responsibility, public benefit,
communicative propriety, and the prevention of social harm. This article examines how Q.
al-Hujurat [49]: 6 is interpreted and transformed into operational norms in the Majelis
Ulama Indonesia (MUI) Fatwa No. 24 of 2017 on Law and Guidelines for Social Interaction
through Social Media. The study employs library research, thematic exegesis, and

Keywords:
Digital Ethics; qualitative content analysis. Its primary sources comprise Q. al-Hujurat [49]: 6, the
Hoaxes; commentaries of al-Tabari, Ibn Kasir, al-Qurtubi, Tafsir Al-Misbah, and the text of MUI Fatwa
MUI Fatwa; No. 24 of 2017. The data were examined by identifying units of meaning, coding epistemic,
Tabayyun; ethical, procedural, and social categories, comparing exegetical positions, and mapping the
Thematic Exegesis. transformation of the verse into fatwa provisions. The findings reveal three interpretive
movements. First, tabayyun is expanded from examining a report conveyed by a
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Introduction

The digital communication revolution has transformed the public’s role from mere
recipients of information to producers, editors, commentators and distributors of messages.
This shift has broadened access to knowledge, but at the same time has reduced the time lag
between receiving and disseminating information. Within the social media ecosystem, the
decision to share a message can be made before users have verified its source, content,
context or impact. The fast-paced, networked and engagement-based nature of
communication gives misinformation significant opportunities to circulate. Interdisciplinary
research indicates that the problem of fake news cannot be resolved solely through technical

detection, as its spread is influenced by user behaviour, platform design, group dynamics and
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attention incentives (Lazer et al., 2018; Shu et al., 2017). Indeed, research on the diffusion of

news on Twitter shows that false information can reach users more quickly, widely and deeply

than true information, particularly when it contains elements of novelty and triggers
emotions (Vosoughi et al., 2018)

The term ‘hoax’ is often used loosely to refer to any form of false information. This
usage needs to be clarified so that the analysis does not conflate unintentional errors with
manipulation designed to deceive. (Wardle & Derakhshan, 2017) distinguish between
‘misinformation’ — incorrect information shared without malicious intent — ‘disinformation’ —
incorrect information produced or disseminated deliberately — and ‘malinformation” —
information that may be true but is used to harm a specific party. Meanwhile, Tandoc et al.
(2018) demonstrate that the term ‘fake news’ encompasses a variety of forms, such as
fabrication, manipulation, propaganda, parody, and advertising content that resembles news.
In this article, ‘hoax’ is used as an umbrella term for content that is false, misleading,
manipulated, or lacking context, and which therefore has the potential to shape erroneous
understandings and actions. This operational definition is consistent with the need to assess
not only the truth or falsity of a statement, but also its source, context, intent and social
consequences.

The Indonesian context highlights this complexity. Research into public reception
shows that interactions with hoaxes take place through a process of interpretation influenced
by users’ experiences, beliefs and social environment (Wahyono et al., 2020). An analysis of
WhatsApp misinformation verified by the Indonesian Anti-Defamation Society (Masyarakat
Anti Fitnah Indonesia) found that political themes and everyday events account for a
significant proportion of such content, much of which circulates in text format, and the origin
of the creators is often unknown (Rahmawan et al., 2024). This situation makes source
verification difficult, as users are often confronted with screenshots, forwarded messages,
video clips, or claims that have been detached from their original accounts and context. At
the same time, research into fact-checking practices in Indonesia highlights epistemological
challenges in determining evidence, authority, and the limits of verifiable claims (Adiprasetio
et al., 2024). Consequently, digital literacy requires a framework that links the technical skills
of fact-checking with an ethical approach to handling information and the individuals who are
the subjects of that information.

In Islamic tradition, the matter of receiving and conveying news falls within the realm
of religious responsibility. Honesty, trustworthiness, justice, the prohibition of slander, the
protection of honour, and the prevention of harm form a network of values that govern
communication. One of the key foundations is Surah al-Hujurat [49]: 6, which commands
believers to verify news brought by a wicked person so that actions taken out of ignorance do
not harm a group and lead to regret. This verse presents a clear causal relationship: the quality
of the source and the uncertainty of the news necessitate verification; verification is required

before action is taken; and failure to verify can result in collective harm. Therefore, tabayyun

167 | PAREWA SARAQ: Journal of Islamic Law and Fatwa Review Volume 5, Issue 2, Nopember 2026



The Reframing MUI’s Hoax Fatwa: Qur’anic Foundations of Tabayyun in Contemporary Islamic Law

Rukman Abdul Rahman Said et. al.

should not be understood merely as an additional recommendation after information has

spread, but rather as a preventative mechanism prior to assessment, decision-making and
dissemination.

Exegetes place complementary emphasis on this verse. Al-Tabari (2001) interprets the
command !gwid(fatabayyani) as an obligation to seek clarity and not to immediately accept
reports that cannot yet be verified. Ibn Kasir (1999) frames it as a principle of prudence,
ensuring that decisions are not based on news that may be false. Al-Qurtubi (2006) links
tabayyun with tasabbut, which means verifying matters thoroughly before accepting the legal
or social consequences of a piece of news. In contemporary exegesis, Shihab (2002)
emphasises the importance of investigating information and considering the impact of the
actions that arise from it. Taken together, these interpretations demonstrate that tabayyun
has an epistemic dimension — the pursuit of verifiable knowledge — and an ethical dimension
— preventing actions that cause harm to others.

The proliferation of hoaxes, slander, backbiting, malicious gossip, hate speech and the
exposure of private matters via social media prompted the Majelis Ulama Indonesia to issue
Fatwa No. 24 of 2017 on the Law and Guidelines for Interaction via Social Media. The fatwa
broadly defines ‘interaction’ as the process of producing, distributing, accessing and using
information and communication. This formulation is important because digital responsibility
is not limited to content creators; recipients, commenters, those who forward messages,
account administrators, and those who facilitate dissemination are also part of the chain of
information transmission. The fatwa prohibits the production and dissemination of false
information, provides verification guidelines, regulates content creation, and sets out
conditions for dissemination based on truthfulness, utility, public decency, time, place and
context (Majelis Ulama Indonesia, 2017).

Research into tabayyun and MUI Fatwa No. 24 of 2017 has developed in several
directions. Noor (2018) formulated an assessment of information quality based on the
reputation of the person responsible, the relevance, and the representation of the
information. Syarifudin (2019) discusses the urgency of tabayyun for the quality of
communication, whilst Reza (2021) found that the application of tabayyun amongst students
is not yet optimal and needs to be realised through critical thinking, observation, and
confirmation. From a Qur’anic perspective, Setiyanto (2019) situates hoaxes within the
network of Qur’anic texts and contexts. From a legal perspective, Arif (2021) analyses the
urgency of fatwas and their relationship with maqasid al-shari’ah; Safar et al. (2021) examine
the epistemological construction of fatwas using an Islamic legal system approach; whilst
Shuhufi et al. (2022) position fatwas as guidelines for interaction and instruments of social
control. Senja et al. (2022) examine its relevance to the netiquette of the millennial
generation, and Rahman et al. (2024) assess the ethical orientation of the MUI’s fatwa

regarding the use of social media.
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Although important, these studies tend to focus on one of three areas: an explanation
of the concept of tabayyun, a legal analysis and the social function of fatwas, or the
application of social media ethics. There is still a need for an analysis that specifically traces
the interpretative transformation of the meaning structure of QS. al-Hujurat [49]: 6 into
operational categories within fatwas. A question that has not yet been adequately addressed
is how the elements of source, news, verification, action, consequence and regret in the verse
are developed into the examination of the sanad, matn, context, utility and suitability for
publication. Such an investigation is important so that the relationship between exegesis and
fatwa is not understood merely as a formality, as if the verse were merely used for
legitimisation, but rather as the source of a normative structure of reasoning.

In light of this gap, this article addresses two questions. Firstly, what is the spectrum
of meanings of ‘tabayyun’ in Surah al-Hujurat [49]: 6 according to classical and contemporary
exegesis? Secondly, how is this semantic structure transformed into norms of verification and
digital communication ethics in MUI Fatwa No. 24 of 2017? This article offers an innovative
multi-layered interpretative model linking five criteria for digital tabayyun: source validity,
content accuracy, contextual appropriateness, utility, and suitability for publication. This
model demonstrates that the fatwa’s contribution extends beyond merely prohibiting the
dissemination of hoaxes; it presents an information ethics framework that goes beyond
factual verification to encompass social responsibility regarding the timing, location, audience
and impact of dissemination.

Table 1. Overview of previous research and the position of this study

Study Focus Key Finding Position/gap
Noor (2018) The quality of The reputation of the Has not yet analysed
information as a source, relevance and the transformation
practice of tabayyun  representativeness form of the structure of
the basis for assessing the verse into the
information norms of the fatwa
Setiyanto Hoaxes in the text Verses from the Qur’an Has not yet analysed
(2019) and context of the form the basis of an anti- the operational

Qur’an

hoax ethics

framework of the
MUI fatwa

Reza (2021)

The application of
tabayyun amongst
students

Tabayyun is carried out
through critical thinking,
observation and
verification

Focus on user
behaviour, not the
process of
interpreting fatwas

Arif (2021) The Urgency and Fatwas serve to prevent The analysis of the
Magasid of MUI harm (mafsadat) in the use tabayyun verse has
Fatwa No. 24/2017 of social media not yet been
developed as an
epistemic structure
Safar et al. The epistemology of  Fatwas demonstrate a Has not yet mapped
(2021) fatwas on social holistic and out the verses,
media interaction multidimensional verification
character categories and digital
stages
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Shuhufi et The social legal Fatwas serve as guidelines  The relationship
al. (2022) function of MUI and a means of social between exegesis
fatwas control and fatwas has not
yet become a key
focus
Rahmanet  The ethics of MUI Fatwas provide an ethical Has not yet
al. (2024) fatwas in the digital basis for users’ behaviour  formulated a multi-
age layered digital
tabayyun model
This The transformation Mapping textual, Offering five digital
research of the interpretation  contextual and operational tabayyun tests
of Surah al-Hujurat movements
[49]: 6 into a MUI
fatwa

Research Methods

This study is a qualitative, literature-based research project that combines a thematic
(mawdu’i) exegetical approach with document content analysis. The thematic exegesis
approach is used to position Surah al-Hujurat [49]: 6 as the focus of the study, and then to
link it to the verses, hadiths, figh principles, and interpretations used in the formulation of
MUI Fatwa No. 24 of 2017. This approach does not merely collect evidence containing similar
words, but traces the unity of the issue, the normative objective, and the relationships
between the components that form the concept of tabayyun (Al-Farmawi, 1977). Content
analysis is used to interpret the fatwa as a normative document characterised by its choice of
terminology, legal categories, verification procedures, production criteria, and conditions for
the dissemination of information. Document analysis enables researchers to systematically
interpret the functions, assumptions and patterns of meaning contained within the text
(Bowen, 2009; Krippendorff, 2022).

The primary corpus consists of four groups of sources. Firstly, the text of QS. al-Hujurat
[49]: 6 and the translation by the Ministry of Religious Affairs of the Republic of Indonesia
(Kementerian Agama Republik Indonesia). Secondly, classical exegeses, notably Jami’ al-
Bayan by al-Tabari, Tafsir al-Qur’an al-‘Azim by lbn Kasir, and al-Jami’ li Ahkam al-Qur’an by
al-Qurtubi. Third, contemporary Indonesian commentaries, specifically Tafsir Al-Misbah by M.
Quraish Shihab and Tafsir Al-Azhar by Hamka. Fourth, the full text of MUI Fatwa No. 24 of
2017. Secondary sources include academic articles on tabayyun, hoaxes, fact-checking, social
media ethics, the epistemology of fatwas, and digital literacy. Sources were selected
purposefully based on their direct relevance to the concept of tabayyun, the credibility of
information, the construction of fatwas, and digital verification.

The units of analysis are divided into four categories. Lexical units include the terms
tabayyun, tasabbut, naba’, fasiq, jahalah and nadim. Propositional units include the
relationship between the bearer of the news, the content of the news, the command to verify,
the action taken, harm to the group, and regret. Normative units include the categories of

obligatory, forbidden, permissible, conditions, prohibitions, and the objective of the public
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good. Procedural units include the examination of sources or chains of transmission (sanad),

content or text (matn), context of place and time, clarification to the authorities, content

creation, and the dissemination of information. This classification is used to avoid an analysis

that merely focuses on the similarity of terms without considering the functional relationships
between categories.

The analysis was conducted in six stages. First, reading the text of the verse and the
context of its revelation as presented by the exegetes. Second, identifying similarities and
differences in interpretative emphasis, particularly regarding the meaning of the command,
the object of verification, the risks of the action, and the purpose of prevention. Third, coding
sections of the fatwa according to epistemic, ethical, procedural, and social categories.
Fourth, comparing the structure of the verse with that of the fatwa to identify forms of
continuity, expansion and operationalisation. Fifth, to engage the findings in dialogue with
the literature on fact-checking and information-sharing behaviour. Sixth, to formulate a
model of digital tabayyun based on the results of the mapping. This procedure follows the
logic of content analysis, which encompasses unit formation, category coding, reduction,
inference, and the presentation of arguments (Krippendorff, 2022).

The validity of the interpretation is ensured through source triangulation, namely by
comparing classical exegesis, contemporary exegesis, fatwa texts, and empirical research on
the verification of information. The consistency of the categories is tested by examining
whether each inference has textual support in the verses or fatwas and whether the same
terms are used with consistent meanings. This study does not assess the empirical
effectiveness of fatwas on specific user groups as it does not utilise interviews or surveys.
Consequently, the conclusions are limited to the structure of interpretation, the construction

of norms, and their conceptual relevance to digital information ethics.

Table 2. Categories for the analysis of tabayyun and fatwa interpretations

Category Coding focus Text indicators
Epistemic Source, credibility, accuracy of Fasig, naba’, fatabayyanu; sanad
content, evidence and matn
Procedural Stages of examination and Conducting research, asking
clarification sources, seeking authoritative
clarification
Ethics Honesty, usefulness, Prohibition of hoaxes, slander,

appropriateness, choice of diction  backbiting and incitement;

assessing the benefits

Social Impact on individuals, groups and  Preventing actions born of
social harmony ignorance (jahalah) and regret;

preserving brotherhood
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Distributional Time, place, context and audience Mugtada al-hal, the public sphere,
the appropriateness of

dissemination

Result and Discussion
The Semantic Structure of ‘Tabayyun’ in Surah al-Hujurat [49]: 6

Surah al-Hujurat [49]: 6 states: “O you who believe, if a wicked person comes to you
bearing important news, then verify its truth so that you do not harm a people out of
ignorance, which would lead you to regret your actions” (Kementerian Agama Republik
Indonesia, 2019). This verse contains a series of elements arranged causally. The first element
is the recipient, namely the community of believers who bear a moral responsibility. The
second element is the bearer of the news, whose credibility is in question. The third element
is naba’, that is, news of significance that may lead to action. The fourth element is the
command to seek clarification (tabayyun). The fifth element is the possibility of actions that
may harm a community. The sixth element is ‘jahalah’, that is, acting without sufficient
knowledge. The seventh element is regret once the consequences have occurred. This
structure indicates that the focus of the verse is not merely the identity of the news-bearer,
but rather the need to ensure that decisions are not based on uncertainty.

A widely accepted account of the asbab al-nuzul links this verse to al-Walid ibn ‘Ugbah,
who was sent to collect zakat from the Bani al-Mustaliq. Any error or inaccuracy in the report
he brought back had the potential to trigger action against a particular group. Regardless of
the variations in the details of the accounts, exegetes use this context to illustrate the danger
of collective decisions arising from unverified information. Al-Tabari (2001) emphasises the
need for investigation so that reports from unreliable sources are not immediately accepted
as truth. Thus, tabayyun constitutes an epistemic interruption: the recipient must withhold
the transition from ‘hearing’ to ‘believing’ and from ‘believing’ to ‘acting’ until a sufficient
basis is available.

Ibn Kasir, (1999) regards this verse as a guideline for carefully scrutinising reports from
the wicked. If such reports are accepted at face value, the recipient may be led to believe lies
or errors and subsequently act wrongly. This emphasis demonstrates that responsibility does
not lie solely with the source of the news. The recipient possesses moral agency, as they
determine whether the information will be trusted, used as the basis for a decision, or passed
on to others. In digital media, this agency is evident in actions such as clicking the ‘share’
button, ‘liking’ a post, leaving supportive comments, reposting, or adding headlines that alter
the meaning. Consequently, the principle of this verse encompasses responsibility for both
consumption and distribution.

Al-Qurtubi (2006) links the meaning of tabayyun with tasabbut, namely steadfastness
and caution in verifying information. The two can be distinguished analytically. Tabayyun

emphasises the effort to obtain clarity, whilst tasabbut emphasises an attitude of not acting
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hastily until that clarity is sufficient. The combination of the two results in two requirements:

a proactive approach to seeking evidence and a restrained approach to withholding a

response. In the digital context, it is not enough for a user merely to feel doubtful; they need

to trace the source, read the full information, compare evidence, and seek clarification. At

the same time, they must refrain from sharing the information whilst this process is ongoing.

Delay is an ethical imperative, as the speed of dissemination can exacerbate harm before a
correction is available.

Contemporary exegesis broadens the relevance of the verse by focusing on the quality
of information and its social consequences. Shihab (2002) explains that important news must
be scrutinised so that the public does not make decisions that are detrimental to others. This
commandment also teaches objectivity: one’s attitude towards the news provider must not
take precedence over scrutiny of the content, and a favourable view of the content must not
negate the need for verification. Hamka (1982) emphasises the importance of investigation
so that the public does not fall into making decisions they will later regret. Both
interpretations direct the concept of tabayyun from historical events towards general
principles of information governance.

An analysis of the structure of the verse yields four dimensions. Firstly, the epistemic
dimension, namely the necessity of acquiring sufficient knowledge before forming a belief.
Secondly, the procedural dimension, namely the existence of a process of scrutiny that
separates the acceptance of information from action. Thirdly, the ethical dimension, namely
the obligation to avoid injustice towards the party in question. Fourth, the consequential
dimension, namely consideration of social harm and regret. These four dimensions are
interrelated. Verification that is merely technical but does not consider the impact may still
result in the inappropriate dissemination of information; conversely, good intentions without
examination of the evidence may accelerate the spread of misinformation. Within the
framework of the verse, truth, process, responsibility and consequences are inseparable.

The word ‘naba’ also provides an important clue. Not every casual conversation
carries the same level of consequence, but news that may affect honour, security, rights,
social relations and public decision-making requires a higher standard of scrutiny. Social
media blurs these distinctions because all content is presented within a similar interface.
Health information, criminal allegations, news of deaths, political propaganda, commercial
promotions and jokes may appear one after the other on a single timeline. Tabayyun serves
to restore epistemic weight: the greater the potential consequences of a claim, the stricter
the need for verification before users act on it or share it.

This verse does not provide a list of verification tools, but rather sets out a normative
framework that can be contextualised. The source is assessed because news does not exist
without a bearer; the content is assessed because even a reliable source may still be in error;
the context is assessed because a fragment of information may take on a different meaning;

and the impact is assessed because the aim of verification is to prevent harm. It is this logic
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that is subsequently evident in the MUI Fatwa when tabayyun is elaborated through the
examination of the chain of transmission (sanad), the text (matn), time, place, background,

the authority responsible for clarification, utility, and the appropriateness of publication.

The Network of Verses and Principles of Information Ethics in Fatwas

MUI Fatwa No. 24 of 2017 does not establish guidelines for social media based solely
on Surah al-Hujurat [49]: 6. The verse on tabayyun is situated within a network of textual
evidence that restricts prejudice, the spreading of evil, insults, injustice, and actions that harm
others. Surah al-Nur [24]: 16 and 19 are used to emphasise that false news should not be
repeated and that a fondness for the spread of abominations carries moral consequences.
Surah al-Hujurat [49]: 12 prohibits suspicion, spying and backbiting; Surah al-Humazah [104]:
1 and Surah al-Qalam [68]: 10-11 condemn slanderers and those who spread slander; Surah
al-Ma’idah [5]: 8 demands justice even towards those one dislikes; whilst Surah al-Ahzab [33]:
58 forbids harming believers who have done no wrong (Majelis Ulama Indonesia, 2017).

The context of these verses shows that tabayyun is not a neutral technique for
verifying information. It operates within an ethical framework that safeguards truth, honour,
justice and harmony. A person may disseminate factual information that has, however, been
obtained by digging up dirt, presented in a provocative manner, or taken out of context in
order to humiliate a particular party. In such cases, the issue is not resolved simply by labelling
the information as ‘true’. The fatwa explicitly distinguishes between content that is true,
beneficial, appropriate, and fit for dissemination. This distinction makes an important
contribution to the discourse on fact-checking, which often focuses on the veracity of claims
without always assessing the legitimacy of the means by which they were obtained, the
purpose of their use, and the impact of their dissemination.

The fatwa also refers to hadiths concerning the obligation to be truthful, the
prohibition against lying, the recommendation to speak kindly or remain silent, and the
warning that a person may be considered a liar if they recount everything they hear. The latter
hadith is particularly relevant to the culture of forwarding messages. Ethical misconduct does
not always require a person to fabricate a lie; passing on all information without selection or
verification can make them complicit in the production of social falsehoods. This principle is
consistent with findings that paying attention to accuracy before sharing can reduce the
tendency to spread misinformation (Pennycook at al., 2021). In terms of tabayyun, attention
to accuracy is not merely a cognitive intervention, but a moral obligation to withhold
distribution.

The figh principles applied in the fatwa reinforce a preventative approach, including
“preventing harm takes precedence over bringing about benefit” and “danger must be
removed”. The fatwa also applies the principle that written text has the same status as spoken
words. Consequently, digital communication is not considered any less real simply because it

takes place via a screen. Posts, comments, messages, images, memes and videos are treated
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as acts of communication that carry legal and moral consequences. This principle refutes the

notion that the digital space is a realm free from responsibility simply because the perpetrator
is not face-to-face with the victim.

Through a thematic approach, QS. al-Hujurat [49]: 6 serves as an epistemological
gateway, whilst other verses and hadiths provide ethical and social boundaries. The
epistemological gateway asks whether information is trustworthy; the ethical boundary asks
whether information is obtained and presented in the correct manner; the social boundary
asks whether its dissemination safeguards the public interest and prevents harm. Together,
these three elements form a framework that is broader than the slogan “filter before sharing’.
The filtering process in question encompasses truth, method, purpose, context, audience and

consequences.

The Normative Framework of MUI Fatwa No. 24 of 2017

The body of MUI Fatwa No. 24 of 2017 is structured into general provisions, legal
provisions, guidelines on muamalah, and recommendations. The general provisions define
muamalah as human interaction encompassing the creation, dissemination, access to, and
use of information and communication. This definition presents an ‘information chain’
perspective. Producers determine the initial form of the message; distributors broaden its
reach; users provide interpretations and responses; whilst managers or facilitators may
expedite access. Responsibility is therefore distributed, but not lost. Each position carries
different obligations in accordance with its role.

The legal provisions are based on the foundations of faith, piety, virtue, brotherhood,
truth, enjoining what is good, and forbidding what is evil. The fatwa then obliges social media
users to strengthen ukhuwah and maintain harmony. Prohibitions include backbiting, slander,
spreading malicious rumours, bullying, hate speech, identity-based hostility, the
dissemination of hoaxes, pornography, and content that, whilst true, is inappropriate for the
context or occasion. Further provisions prohibit the production and dissemination of false
information, the seeking out of scandals without justifiable cause, the shaping of public
opinion to justify the wrong or condemn the right, and the activities of ‘buzzers’ who monetise
prohibited content (Majelis Ulama Indonesia, 2017).

The phrase “content that is true but inappropriate in terms of context and/or timing”
broadens the scope of information ethics from accuracy to situational appropriateness. An
authentic photograph may be misleading if claimed to originate from a different event. An
old statement may create a false impression if published in response to a new development.
Accurate data may infringe on privacy if disclosed without sufficient public interest.
Therefore, factual truth is a necessary condition, but not a sufficient one. The fatwa adds
criteria relating to time, place, context, audience, and the appropriateness of publication.

The general guidelines section sets out five key propositions: social media content may

be true or false; good content is not necessarily true; true content is not necessarily beneficial;
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beneficial content is not necessarily suitable for the public sphere; and not all true content

may or should be disseminated. These five propositions form an evaluation hierarchy. The

first stage is veracity, the second is benefit, and the third is public appropriateness. This

hierarchy avoids two forms of reductionism. Firstly, moral reductionism, which assumes that

good intentions are sufficient to justify dissemination. Secondly, factual reductionism, which
assumes that all true information is automatically worthy of publication.

The verification guidelines are the aspect that most directly puts tabayyun into
practice. No information, whether positive or negative, should be disseminated immediately
before it has been verified and its usefulness confirmed. The fatwa requires an examination
of the source or sanad, covering the individual’s character, reputation, suitability and
trustworthiness; an examination of the content or matan, covering the substance and intent;
and an examination of the context, including place, time and background. Truth can be
ascertained by consulting a known source or seeking clarification from a party with the
necessary authority and expertise. It is recommended that such clarification be sought in
private so that information which is not yet clear does not inadvertently gain further
circulation through an open verification process (Majelis Ulama Indonesia, 2017).

The use of the terms ‘sanad’ and ‘matn’ reflects the process of translating the
epistemology of transmission within the Islamic tradition into the realm of digital
communication. ‘Sanad’ is not transferred identically from the science of hadith, but is used
as an analogy to assess the chain of transmission and the credibility of sources. On social
media, sanad verification may include the identity of the original account, the publisher’s
track record, the author’s expertise, links to primary documents, and the chain of message
alterations. Verification of the ‘matn’ covers the internal consistency of claims, the
correspondence between the title and the content, the presence of evidence, the integrity of
images or videos, and the possibility of manipulation. Context forms a third category, as
authentic material can still be misleading when its time, place, or background is altered.

The content creation guidelines require language that is easy to understand,
unambiguous and non-offensive; verified facts; benefits; a focus on promoting virtue; positive
impact; non-provocative wording; and the absence of hoaxes, slander, backbiting, malicious
gossip, bullying, rumours, pornography, unlawful violence, profanity and inappropriate
private information. The distribution guidelines then stipulate that content must be accurate,
beneficial, of a general nature or in the publicinterest, appropriate in terms of time and place,
contextually relevant, and authorised for distribution. This structure highlights the distinction
between production and distribution. Content that meets the production criteria must still be
re-evaluated prior to distribution, as changes in audience and context may alter its impact.

From a socio-legal perspective, fatwas serve as moral guidelines that direct behaviour
and shape social control, although their status is not equivalent to that of statutory law
(Shuhufi et al., 2022). From the perspective of Islamic legal epistemology, the holistic nature

of fatwas is evident in the integration of universal texts, the objective of the public good, and
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technological realities (Safar et al., 2021). From the perspective of magasid, these
prohibitions and guidelines are aimed at protecting religion, life, reason, honour, property,
and social order from harm caused by information (Arif, 2021). Thus, fatwas are not merely a
catalogue of what is forbidden and obligatory, but a framework for preventing information-
related risks.

Table 3. Transformation of the structure of QS. al-Hujurat [49]: 6 into fatwa norms

Verse structure Operationalization in fatwa Digital functions
Source of the Verification of the sanad: identity, Validity and competence of
news/fasiq character, reputation, suitability, the source

trustworthiness

Naba’/important  Matan analysis: content, intent, Accuracy of claims and

news evidence, consistency content integrity

Fatabayyanu Consult the source and seek Verification procedure prior
authoritative clarification to action

Jahalah Examination of time, place, Preventing decisions being
background and context made without sufficient

knowledge

An tusibu Assessment of benefits, privacy, Protection of those affected

gawman public interest and potential harm and social harmony

Nadimin Containing the spread, taking Preventing regret and
corrective action, and assuming recovery

responsibility for the consequences

Three Interpretative Movements: Expansion, Contextualisation and Operationalisation

The relationship between QS. al-Hujurat [49]: 6 and the MUI fatwa can be explained
through three interpretative movements. The first movement is the expansion of the subject
and object of verification. Textually, the verse refers to the arrival of news from a wicked
person. The fatwa does not limit the obligation of tabayyun solely to information originating
from accounts with a poor reputation. All content, including positive news and praise, must
be verified before being disseminated. This expansion is justified because digital identities are
often ambiguous, accounts can be falsified, messages can change hands, and the origin of
content can be lost. In such situations, credibility cannot be assumed solely on the basis of an
account’s appearance or the alignment of the information with the recipient’s beliefs.

This extension does not negate the meaning of ‘fasiq’, but rather applies a principle of
caution in situations where the quality of the source is unknown. The principle of the verse
remains intact: the weaker the source’s credibility and the greater the impact of the news,
the stronger the obligation to verify. However, the fatwa also avoids ad hominem fallacies.

Information is not automatically false simply because its source is problematic, nor is it
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automatically true simply because its source is well-regarded. The source is one of the objects

of scrutiny, not a substitute for evidence. This approach is consistent with the assessment of

information quality, which considers the reputation of the person responsible as one factor
alongside the relevance and representation of the content (Noor, 2018).

The second movement is the contextualisation of interpretative categories. The
structure of ‘source — report — verification — action — consequence’ is translated into sanad,
matn and context. This translation demonstrates normative creativity: traditional concepts
are used as an analytical framework for new issues without equating social media with the
transmission of hadith. Sanad explains the importance of the source’s provenance; matn
explains the examination of content; whilst context explains the relationship of information
to time, place, setting and intent. All three address the nature of contemporary
misinformation, which is often not entirely false but uses authentic material in a misleading
way. The literature on visual disinformation also shows that images and videos can be
misleading through manipulation, cropping or changes to context (Weikmann & Lecheler,
2023).

The third movement is the operationalisation of the principle into action. The fatwa
does not stop at the command to ‘verify’, but sets out how to consult sources, seek
authoritative clarification, conduct the process in private, produce content that is
unambiguous, and assess the right to disseminate it. At this point, tabayyun transforms from
an individual virtue into a social procedure. The clarity of information depends on interaction
with sources, experts, institutions, documents, and correction mechanisms. This brings
tabayyun closer to modern fact-checking practices that utilise open evidence, primary
sources, and the assessment of claims. However, the fatwa adds a broader dimension, namely
that of benefit and appropriateness.

The fact-checking literature emphasises the importance of standards of evidence and
transparency, but also notes that verification practices face differences in epistemological
orientation, limitations on access, and disputes regarding authority (Adiprasetio et al., 2024;
Rahmawan et al., 2024). The fatwa framework establishes the principle that clarification must
be sought from parties possessing both authority and competence. These two conditions
must be considered together. Authority without competence may result in administrative
claims that fail to grasp the substance of the matter, whilst competence without access to
specific facts may not be sufficient to confirm an event. Consequently, digital verification
often requires a combination of sources: those directly involved, official documents, subject-
matter experts, and independent evidence.

The need to conduct tabayyun behind closed doors also has strategic significance.
Public questioning that repeats unverified claims can increase the visibility of those claims,
create the impression that the allegations are well-founded, and expand their digital
footprint. Therefore, the clarification process should ideally avoid excessive reproduction of

content and should not disclose the victims’ identities unnecessarily. Once the facts have
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been established, the results of the correction can be communicated proportionately to the

audience that has been misled. This principle combines the prevention of amplification with
the responsibility to rectify the situation.

The operationalization of the fatwa also distinguishes verification from psychological
confirmation bias. Users often seek information that reinforces their beliefs, or supports their
preferred groups or figures. The fatwa, however, requires tabayyun in relation to praise and
positive information, not merely negative allegations. This provision is important because
propaganda can operate through glorification, claims of success, or exaggerated statistics.
Research on tabayyun communication regarding political issues shows that comment sections
can become arenas for the spread of hate speech and misinformation when users do not
engage in responsible truth-seeking (Firmansyah et al., 2025). Thus, tabayyun demands
symmetry: the same standards of evidence must be applied to both favoured and unfavoured
information.

These three interpretative movements emphasize that fatwa employ a contextual
approach that remains rooted in the structure of the verse. Expansion addresses ambiguities
regarding the identity and form of content; contextualisation addresses the digital nature of
content and the manipulation of context; and operationalisation addresses the need for
practical procedures. The result is a set of norms that can be applied to text, images, audio,
video, private messages, group chats and the public sphere. The principles also remain
relevant to synthetic content and deepfakes: sources must be traced, the integrity of the
material tested, the context examined and the impact weighed up, even though the 2017

fatwa document does not explicitly mention generative technology.

Tabayyun as an Ethical Epistemology, Not Merely Fact-Checking

The main finding of this study is that tabayyun in fatwas functions as an ethical
epistemology. It is termed an epistemology because it governs the ways in which knowledge
is acquired, tested and utilised. It is termed ‘ethical’ because the quality of knowledge cannot
be separated from the means by which it is acquired, the purpose for which it is used, the
parties affected, and the consequences of its dissemination. This framework differs from
minimal verification, which merely asks whether a claim is true. Fatwas pose additional
guestions: is the information useful; is it appropriate for public knowledge; is it conveyed at
the right time and place; is the context complete; and does the disseminator have the right
to circulate it?

The distinction between truth and public interest can be illustrated by several
scenarios. Information regarding a person’s medical condition may be true, but it constitutes
private data. Footage of a conflict may be authentic, but it may portray the victims in a
degrading manner. Allegations under investigation may be important, but revealing a
person’s identity before sufficient evidence is available may damage their reputation.

Criminal records may be available, but using old data to stigmatise someone who has served
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their sentence may lead to further injustice. In all such situations, tabayyun requires both

fact-checking and an assessment of public interest, privacy, proportionality and the public’s
rights.

This framework also improves our understanding of ‘good intentions’. Many hoaxes
are shared with the aim of warning family members, helping others, defending religion, or
protecting a group. However, good intentions do not turn false information into truth, nor do
they undo the harm caused. The fatwa states that content that is well-intentioned is not
necessarily true. This principle is consistent with the research by Reza (2021), which
emphasises the need for critical thinking, observation and verification; as well as the research
by Pennycook at al. (2021), which shows that directing users’ attention to accuracy can
improve the quality of sharing decisions. From an Islamic perspective, attention to accuracy
gains an additional foundation in the form of moral accountability.

Conversely, factual truth cannot be used as a justification for backbiting, spying,
bullying and provocation. The fatwa restricts the seeking out of scandals and the
dissemination of private information, except for legitimate purposes such as law enforcement
or reconciling disputing parties. This provision demonstrates that transparency is not
absolute. The public interest must be distinguished from public curiosity. Tabayyun is not a
tool to legitimise unlimited investigation, but rather a means of ensuring that the pursuit of
information has a legitimate basis, is proportionate, and serves a legitimate purpose.

As an ethical epistemology, tabayyun encompasses post-dissemination obligations.
Surah al-Hujurat [49]: 6 concludes the passage with an expression of regret, which indicates
an awareness of the consequences. In the digital context, misinformation may continue to
circulate even if the original post is deleted. Therefore, those who have disseminated false
information must issue a correction through channels and to audiences of comparable reach,
rather than simply deleting the post quietly. The fatwa does not set out detailed procedures
for correction, but the objectives of preventing harm and safeguarding the rights of others
provide the basis for the responsibility to rectify. Fact-checking practices also indicate that
corrections need to be clearly formulated so as not to repeat or reinforce false claims (Walter
et al., 2020).

This ethical epistemology can bring together the study of exegesis, Islamic law,
communication and digital literacy. Exegesis explains the normative structure of verses;
Islamic law operationalises obligations and prohibitions; communication examines the
production and distribution of messages; whilst digital literacy provides the tools for
verification. Such integration is important because verification technology without ethics can
be used to humiliate, whilst ethics without verification tools can easily amount to nothing
more than general advice. The MUI’s fatwa seeks to link the two through the categories of

sanad, matn, context, benefit, and suitability for dissemination.

The Five-Test Model for Digital Tabayyun
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Based on a mapping of verses, exegesis, fatwas and digital literature, this study
formulates five tests for digital tabayyun. This model is not intended to replace fatwa
guidelines, but rather to simplify their normative structure into an analytical framework that
can be used in education, media management, da’wah and organisational communication.
The five tests are carried out sequentially, but users may return to a previous stage should
any inconsistencies be identified.

The first test is source validity. Users should check the original source, the creator’s
identity, the organisation’s reputation, their expertise, the history of corrections, and the
possibility of a fake account. Links, domain names, account creation dates, author details and
primary documents must be cross-checked. In forwarded messages, the absence of a source
should be treated as a reason to exercise greater caution, not as an opportunity to fill in the
gaps with speculation. This principle reflects the verification of chains of transmission in
fatwas.

The second test is content accuracy. Key claims are separated from opinions and then
compared with available evidence. Titles must be matched with the content; figures with
documents; quotations with recordings or transcripts; images with their original sources; and
videos with their full sequences. The verification process must also detect the omission of key
facts, visual manipulation, or the use of terminology that makes a claim appear more certain
than the evidence warrants. This stage implements the examination of the text (matn) and
avoids acceptance based on mere impression.

The third test is contextual accuracy. Users check when, where, in what circumstances,
to whom, and for what purpose the information was produced. Accurate material can
become misinformation if the date, location, subject or context is altered. Context also
encompasses the latest developments; information that was once accurate may become out
of date once policies, conditions or data have changed. This stage puts into practice the
fatwa’s emphasis on place, time, background and mugtada al-hal.

The fourth test is utility. Once the information has been assessed as accurate and
contextual, users evaluate the clear benefits to the recipient, potential harms, privacy
requirements, the risk of panic, and potential conflicts. The key question is not merely ‘am |
permitted to share this?’, but ‘what maslahat (benefit) will result and what mafsadat (harm)
might arise?’. At this stage, it may be decided that accurate information should not be
disseminated, should be restricted to specific parties, should be anonymised, or should be
conveyed with additional explanations.

The fifth test is suitability for publication. The user must determine whether they have
the right and authority to disseminate the information, whether the channel and audience
are appropriate, whether the language used is proportionate, and whether the timing of the
disclosure supports a legitimate purpose. Internal information is not automatically suitable

for public consumption. Personal clarifications are not always appropriate for publication.
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Content that must be submitted to the authorities is not always safe to share with a group.
This stage links truth with the responsibility of distribution.

These five tests should begin with a pause and end with accountability. The pause
allows users space to avoid reacting impulsively. Accountability means being prepared to
correct, apologise, delete or update information should an error be found. Thus, this model
forms a cycle: pause, trace the source, check the content, restore the context, weigh up the
benefits, determine the suitability for publication, and then monitor the impact. This cycle
reflects the verse’s aim of preventing actions taken out of ignorance and regret once harm
has been done.

Table 4. The five-tests model for digital tabayyun

Stage

Key question

Practical indicators

Source validity

Who is the original source? Can
their identity, reputation and

competence be verified?

Original account, primary
documents, track record,

authority/competence

Content accuracy

What is the main claim, and what
evidence supports it?

Alignment of title and
content, data, quotations,

images, videos, consistency

Contextual accuracy

When, where and in what
context was the information

created?

Dates, locations, events,
policy changes, contextual
details

Utility

What are the benefits (maslahat)

and risks of its spread?

Privacy, security, panic,
harmony, the needs of the

recipients

Suitability for

publication

Is this information appropriate
for me to share, via this channel,

with this audience, at this time?

Right to disseminate,
proportionality, choice of
diction, time, place,

audience

Responsibility for
corrections

What should be done if the
information turns out to be

incorrect or has changed?

Range-equivalent
correction, deletion,

apology, update

Theoretical and Practical Implications

Theoretically, the research findings show that the interpretation of verses in fatwas
takes place through structural transformation, rather than merely the transposition of
guotations. Surah al-Hujurat [49]: 6 establishes a relationship between source, report,
verification, action, victim, ignorance and regret. Fatwas retain these relationships whilst
expanding their scope to encompass the entirety of social media content and translating them

into the categories of sanad, matn, context, benefit, and suitability for dissemination. These
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findings strengthen the study of socio-contextual exegesis by demonstrating how the
meaning of verses operates within contemporary normative texts.

With regard to the study of fatwas, this research demonstrates that the authority of
fatwas is established through the integration of textual evidence, principles of figh, the
opinions of scholars, expert knowledge, and an interpretation of the digital reality. Fatwas do
not possess the same binding force as legislation, but can function as ‘soft norms’ that shape
moral standards, public discourse, and institutional guidelines. Their success depends on
dissemination, education, institutional exemplarity, and translation into user-friendly
procedures. Studies on the visibility of fatwas in new media also highlight that religious norms
need to be communicated through formats and channels suited to the behaviour of digital
users (Mualimin et al., 2025).

In education, the five tests of tabayyun can be integrated into case-based digital
literacy. Learners are not merely asked to determine whether something is true or false, but
to trace sources, examine context, assess benefits, and choose channels of response. A case-
based approach is important because decisions regarding information are situational. Health-
related content requires medical sources; policy claims require government documents;
personal allegations require the protection of rights; and religious content requires scholarly
expertise. Research involving university students shows that verification skills do not
necessarily develop simply because of high levels of social media use (Reza, 2021; Dewi &
Azhar, 2025). Therefore, training must focus on procedures, not merely slogans.

For religious institutions and public organisations, fatwas can be interpreted as
operational standards for communication. All content must undergo scrutiny regarding its
source, substance, context, benefits, risks and authorisation. Clarifications regarding hoaxes
should include evidence, avoid excessive repetition of provocative headlines, and protect the
identities of those who do not need to be exposed. When an organisation makes a mistake, a
correction must be issued through the same channel and with sufficient visibility. Such
practices demonstrate accountability for the impact, rather than merely protecting the
institution’s reputation.

For digital platforms, the principle of tabayyun supports designs that introduce friction
before the dissemination of risky content. Warnings to read articles, markers for forwarded
messages, access to original sources, date context, and fact-checking links can help users
delay impulsive responses. However, platform solutions do not replace human responsibility.
Research shows that a focus on accuracy can improve the quality of content sharing
(Pennycook at al., 2021), whilst the spread of false information is largely influenced by user
choices (Vosoughi et al., 2018). Therefore, technological interventions and the establishment
of norms need to go hand in hand.

For fact-checkers, the tabayyun framework offers an extension from the verification
of claims to the ethics of correction. Fact-checkers need to consider whether debunking will

amplify the claim, whether images of victims should be shown, whether the correction’s
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headline is sufficiently clear, and whether the evidence is comprehensible to the public.

Research into MAFINDO's practices shows that verification sources and the suitability of a

claim for fact-checking are key components of the fact-checking process (Rahmawan et al.,

2024). From a tabayyun perspective, decisions regarding which claims to select, the form of

presentation, and distribution strategies form part of the responsibility to provide accurate
information.

This study has certain limitations. Firstly, the analysis focused on documents and did
not measure the acceptance or compliance of social media users. Secondly, the study centred
primarily on QS. al-Hujurat [49]: 6, although the fatwa draws on a broader body of evidence.
Thirdly, digital technologies have evolved since the fatwa was issued, including deepfakes,
generative content and more complex recommendation systems. Future research could test
the five tabayyun criteria through experiments, surveys, community observations, or case
studies of synthetic content. A comparative study with guidelines from other religious
institutions is also required to assess the similarities and differences between models of

information ethics.

Conclusion

Surah al-Hujurat [49]: 6 establishes the principle of tabayyun through a sequence of
news sources, important information, the command to verify, actions, the impact on the
group, ignorance, and regret. Exegetes interpret this sequence as an obligation to seek clarity
and to remain steadfast before accepting or acting upon a report. Thus, tabayyun possesses
epistemic, procedural, ethical and consequential dimensions. It not only assesses whether
information is true, but also ensures that decisions do not cause harm to others.

MUI Fatwa No. 24 of 2017 transforms the structure of the verse through three
interpretative approaches. Firstly, the obligation to verify is extended from news reported by
guestionable sources to exercising caution regarding all social media content, including
positive information. Secondly, the elements of the verse are contextualised through an
examination of the chain of transmission (sanad), the text (matan), time, place, background,
authority and competence. Thirdly, the principle of tabayyun is operationalised as a guideline
for the production, consumption, clarification and distribution of information. The fatwa also
introduces tests of public benefit and appropriateness, meaning that factual accuracy does
not automatically constitute permission to disseminate the information.

The novelty of this research lies in the formulation of digital tabayyun as five layered
tests: source validity, content accuracy, contextual accuracy, usefulness, and suitability for
publication. These five tests begin with a pause and conclude with a responsibility to correct.
This model demonstrates that Qur’anic ethics can engage with modern fact-checking without

losing its moral orientation. Fact-checking provides the tools to test claims, whilst tabayyun
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guides the purpose, methods, limits and responsibilities regarding the use of the fact-checking
results.

Ultimately, MUI Fatwa No. 24 of 2017 does not merely cite Surah al-Hujurat [49]: 6 as

a basis for its legitimacy. The fatwa expands upon the logic of the verse to form an ethical

framework for information that governs who produces information, how it is verified, the

purpose for which content is created, to whom it is disseminated, and what consequences

must be prevented. The relevance of tabayyun in the digital age lies in its ability to transform

communication habits from reactive to reflective, from merely swift to responsible, and from

an orientation towards engagement to one focused on safeguarding the truth and the public

good.
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